' INTRODUCTION ’

tory. To succeeding ages they left a priceless heritage of achieve
ments in the arts, literature, classical scholarship, archeology, and
historical and political thought, as well as impressive contributiong’
in philosophy, economic theory and practice, and education. Yet
we will be disappointed if we try to find in 1400 or 1500 a civilin
tion in all respects different from that which existed in 1200 a
1300. As Federico Chabod, a great Italian scholar, has shown, con
tinuity in culture is unavoidable, most change is very gradual, an{
the new developments often occur within the formal framewor
of the old systems, problems, and habits of thought. Thus, we m:
look for change and development in the midst of continuity. Charl
Homer Haskins, the celebrated medievalist, was probably doix
precisely that when he stated his opinion that there was an Italia
Renaissance in the fourteenth and fifteenth centuries, "whatm)

we choose to call it.” 7

In the following selections, some of the qualities and chara
istics of Italian life in this period will become evident, as will
attitudes and assumptions of several of the keenest observers a
most articulate writers of an age in which eloquence was held i
high esteem.

*For Chabod's position, see his Machiavelll and the Renaissance, pp. 1
200. Hasking' remark occurs in The Renasissance of the Twelfth Century
bridge, Mam.: Harvard University Pres, 1918), p. 5.
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- m,:‘d mtcrnfd factions and rivalries, he was uni.
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,,d.b’.,,;,,’:::, thc:u"e Boccaccio’s death, provided a new stand.
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::l;)x;g:ﬁng the entir‘e peninsula, is rcpo:te:i t:s ;;3:0':'36?}‘::
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portant is his letter to a learned Dominican friar, Giovannj

Dominici, who later became a cardinal

Dominici (an influential
popular preacher wh thods
and influence have sometimes been mmpmdww:: :!:ue of
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SALUTATI

Savonarola) had written a long treatise arguing that the study

" of the liberal arts, including the Greek and Roman classics,
was not proper for children, and should only be granted to
jearned adults under carefully controlled circumstances. In
his reply, Salutati considers the liberal arts individually, and
attempts to show that all of them are essential to the educa-
tion of a Christian, as well as intrinsically valuable. The
excerpts which follow present his defenses of grammar, dialec-
tic, and rhetoric, especially as these arts may be learned from
their ancient secular sources. It is interesting to note how
characteristically medieval much of Salutati’s thinking is,
even when he is defending humanistic studies. (From Hu-
manism and Tyranny: Studies in the Italian Trecento, by
Ephraim Emerton. Cambridge, Mass.: Harvard University
Press, 1925, pp. 14661, Reprinted by permission of Harvard
University Press.)
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From A Letter in Defense of Liberal Studies

1 have read your book, reverend Father in Christ, and
find it a veritable splendor of noonday in which it no darkness at
all, and not, as you in your modesty call it, “A light shining in
the darkness.” After the Prologue you give us forty-seven chapters,
following the letters of the passage you have chosen for your text
{lux in tenebris lucet et tenebraec eam non comprehenderunt),
truly an enormous work, in which you have gathered many excellent
selections and have displayed your vast learning to my great admira
tion. :

Who would not marvel that so busy a man, continually occupied
with spiritual affairs, preaching to the people the word of God,
hearing and warning sinners in the secret of the confessional, speak-
ing with God in prayer, hearing the voice of God as you read, soar
ing, as it were, above yourself on wings of contemplation,—that 2
man, 1 say, thus occupied, having scarcely time for the necessan
things of life, should have been able to put forth such a huge volume
merely to settle one little question! But, when we are led by the
goodness and the grace of God it is sure to happen that we can do
more than we supposed, nay, more than we could ask. He, that
Spirit which is above us, goes beyond us and does more than we his

Letter in Defense of Liberal Studies

:1::;:!!{)}?:1;‘51 c}(‘)uld acco.mplish-. The limitless Supreme, though H
works thro. [:vh us and in us, is surely not confined by any )?um .
meas w. o bal. whcncv.cr we see something done by a man wh'a:
gt 10 co IPeyond ordinary human powers we can say, and t
ought to ;h;‘n;s: fa:;:le []):::Ch;' ;Lo! the finger of God is her.cl" Thu:’
' he s of Augustine, Jerome, i
worli‘and their writings, we are amazed.Jour hea:t':df:;’lregmy. o
sa);: Thc Holy Spirit has done this, not these men.”  and we
ide: ol: sls, v:.ncrable. John, that X am all of a tremble at
idea o (;,)cahmg against you, and I dare not assail one single thin
which :c tint ::ve elstabhshcd, not only because the finger of Gog
has done , but also !)ccausc it seems utterly foolish to cast doubt
po: t your learning and sanctity have laid down. When, how
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» 1 was reading your most elegant composition I came to the

place where you sum up the whole co
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. ese traditions as an end in themsel

means f.or going on to other things. Now everybody ::a:e:; ‘:: ) talt .
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o ;t;;l;:n:: g: ,:;o G;::; who is the supreme and perfect Truth
a every true thing is derived— in

the early part of your treatise, with admirable rcasoningyo;r::iysel;y‘

- what I was saying. You set this forth at length and most cogently

::ny:;:; :rst t\.wfclvc chapters. In the rest, however, you go on to a
n as if you were delivering a final jud i

an end to the whole question. You admi ot the reading of et

fane Titeratune o, duest - You admit that the reading of pro-

forbidden to those wh i

and established in the faith i e hod any comro
. , a8 to which I never had any comt

:ng \:lth Brother John de Angelis. So that, if 1 chose tyo acccr;;

you say, there would be nothing left for me to say in reply to
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16 SALUIALL ’

what comes afterward. But many have the impression that you
would like absolutely to forbid profane literature to Christians,

which | distinctly say ought not to be done, and to this you agree,

though only in part.

And indeed, most pious Sir, if you did not so earnestly place |

nobility of intellect above the will, the very opposite of what |
maintained when I was discussing the nobility of law and medicine,
perhaps I would avoid the burden of a reply, giving way to your
authority and your reverend character. But, since it will be a help

; to discuss this second point I will speak equally of both, so that

you may see whether I did well in placing the nobility of the in.
tellect lower than that of the will, and whether we ought to say
that boys should not be initiated into profane literature, but should
begin with the study of the sacred writings. Then, after you have
seen what my opinion is on both these points, it shall be your part
to amend, to correct, to change, or to cut out whatever arguments
I shall put forth subject to your correction. :

I will, then, begin with you, Reverend Father, a discussion, first
as to whether it is more satisfactory and more convenient to com-
mence our education with sacred literature or more useful to spend
some time on profane studies, and this shall be my first discussion
under six headings and shall form my first treatise. In the second
place we will consider whether I was right in giving to the will
precedence over the intellect, which seems not to be your opinion
nor that of great and holy authorities in your Order. When this
is done I will prepare a conclusion to the whole discussion, always
subject to the Truth, to better judgment and to your correction,
confident that, even though you remain of your present opinion,
still you will not despise one who thinks otherwise,

In this I shall proceed the more freely because I shall not make
any statement which in my opinion is an argument either for or
against the faith; but if this latter should happen 1 hereby now
revoke and condemn it. God has given his servant grace never to
have had a thought contrary to the faith. Even when human reason
seemed to contradict it I have never had the slightest hesitation.
How could my intellect venture to dissent from Holy Scripture br
be in doubt about that which has been settled by the whole body of
believers? I know not how it may be with others, but so it has at
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'8 SALUTATI

and all who labor under the lack of such training? They do not
understand what they read, nor can they properly present it to
others for their reading. .

A simple faith can, I admit, be perceived by the uneducated, but
Holy Scripture and the commentaries and expositions of the learned
they cannot understand. These can scarcely be comprehended by
men of letters—I mean not those who have simply studied Gram-
mar, but even those who have labored over Dialectics and Rhetoric,
Grammar itself is in great part unintelligible without a knowledge
of general facts [rerum], of how the essential nature of things
changes, and how all the sciences work together—not to mention
a knowledge of terminology. All studies in human affairs and in
sacred subjects are bound together, and a knowledge of one sub
ject is not possible without a sound and well-rounded education.
But, however it may be with the ease or difficulty of learning Gram-
mar, how about Christian doctrine itself? The Christian can with
difficulty know just what he ought to believe, and if someone, on
the authority of Scripture or of some reasoning however feeble, op-
poses him he will not know how to answer and will begin to waver
in his faith. O, how many and what important questions do we
hear every day which cannot be answered by mere crudity and a
holy simplicity without the aid of learning! What would become ol
the whole body of the faithful if all were ignorant of letters or of
Grammar? Of what avail would be the battleline of believen
against the heathen or against heretics without the learning sup

o plied by Grammar, Logic, and Rhetoric?

Can any one deny that letters and Grammar were invented by
the heathen and that, if those studies are to be forbidden to Chris
tians, the art of Grammar itself will be closed to them? If this
sounds absurd to us, why ought we entirely to reject the study of
the heathen? Grammatical problems certainly cannot affect onel
belief. The science of Grammar does not discuss and examine mat
ters pertaining to the faith and to salvation, and therefore there
is no danger in this kind of inquiry; no error hostile to the faith
can thus be introduced. If sciences are to be rejected on account of
their inventors—and it is a well known fact that they were all in-
vented by heathen—why was it that the Christians accepted them
from heathen hands? Why did they not all go to pieces? Why are

4 Letter in Defense of Liberal Studies 19
they not condemned by eve
t . ryone? Why are they taught i
in your monasteries? Believe me, venerable ]oZm, itg is :t?d::r‘dfj: "
nor fe.asonablc to send into exile, as it were, the many teachin anlt;
tradmo.ns off the heathen, to exclude them from Christian l?(‘)mes
except insofar as they are o d ¢ i :
ot of hety Fathm.y pposed to the faith and to the conclu-
Nor do I think it fair, because one or

. r, another held a bad opini
of our faith, to proscribe the learning which he has handedp:!?)mw:
to us. The error of an author is one thing; the falseness or the con-
tagion of the science he has invented is another. So that even if a
hea:hen, a pu.blu:an. a heretic, or a criminal has told the truth or
professed a science harmless in itself, the truths he has spoken can-
not be condemned on account of the fault of the author.

The art of Grammar comes first in order and i
ception. l.t was, beyond all doubt, invented by heathnen[c::e:l?erp:;
consider its discovery or its development. This we ha;e to assume
both from reason and from necessity, and, since we can acquire it
from no other source than that from which it was derived (31amell
from the heath:cn, and since Christians, even though they h;we com’I
mented upon it, have most certainly taken all they say from the
heathen, WhY do you forbid this and other studies for Christians?

Whence did the primitive Church learn how to express itself if

not from the heritage of the heathen? When the call of God came |

to the nations and was acce

pted by them, how could they ha
!camcd to kn.ow the sacred writings and to understand Lbcirytcac;':
;ngs ?nd theu'. purpose if they had been ignorant of their own
earning, that is of Greek and Latin Grammar? Why do you cause

this subject to be taught and studied in your own congregations -

:nd ;‘l:t.xrches? On this point I think I have said enough, and I do
(::m ::eve .that fyvm;‘. when you have read the above, will deny its
» in spite of what appears to be
pttéfane studies to Christigssc. your absolute probibitien of

uintilian [c.35-95 A.p.; Roman authorit
. D y on eloquence] says, if
:n!'nay very briefly quote his own words, that this science is] diw?ideld
theo two parts, the art of correct speech and the interpretation of
poets, and hence it has more in reserve than is shown on the
wrface. And farther on he says:
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Thus M. Fabius Quintilianus, that most highly cultivated writer,
in the first book of his Institutes of Oratory,

To this should be added, in order to show the wide scope of this
discipline, the work of Marcianus Mineus Felix Capella, in which,
after the first two books describing the martiage of Philology and
Mercury, he sets forth with the perfection of brevity the doctrine of

the seven liberal arts,

So that, since it is the function of Grammar to know these arts

and to teach them, and since this branch
cede all others, and since it is a part of the

of learning should
heritage of the Nations,

it follows logically and of necessity that, far from being prohibited

to Christians, it ought to be placed before
this I have spoken elsewhere; and now, ha
" Grammar we will Bo on to Logic,

G

all other studies, But of
ving said enough about

gy -

21

reaching‘ the goal of Christian truthp Shall not the believer begin

Tell me, my venerable John, when can any one be fortified on
every side in purity of fajth by human reason unjess he reach this
truth through the discussion of those endless doubts by which it is
wont to be weakened and through knowing and removing many
arguments on one side and the other? It is most true, as Democritus,

Nature that natural reason cannot reach them, jt js easy for some
fiction of human reasoning to shake them from the place they
once held. Therefore it js necessary for neophytes to learn, together

allow raw recruits, untrained in military affairs, without teaching
in the principles of war, to be placed at the post of danger unarmed
and not even knowing with what Weapons to defend themselves or
to attack the enemy? With what reason could they be used even in
a slight skirmish? Let them learn at one and the same time to
handle weapons, to fight, to conquer and to meet danger, lest at
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- SALUTATI

the first encounter they should be struck with terror and beat a
retreat or, if they cannot escape, should be captured: . .

So much for Logic, which acts on the intellect with con.\pclh.ng
force by means of reasoning. Now let us pass on to Rhetm:xc which
accompanies Logic, but acts upon the will. Both of these aim at the
same goal but by different ways. The one cnlighten? t:he mipd to
an intellectual conviction; the other brings it into a willing attitude,
or, to put it in another way, the one proves in order to teach; the
other persuades in order to guide.

111

I know not how to carry on this discussion more effec-
tively than by using the words of Saint . .. Augustine. In the
fourth book of his De Doctrina Christiana he solves the problem a3
follows:

Themo{mmmicmybemedwpenmdehomtoumhmdm
falsehood, and who dare say that the truth (in the person of its de-
fenders) ought to stand unarmed against falsehood so that those who
are trying to persuade men to falsehood shall know how to make
their audience friendly and interested and receptive from the start,
while the champions of truth shall not know how to do this? Shall
the former present falsehood tersely, clearly, and plausibly while the
latter set forth the truth so that it is tedious to hear, difficult to
understand, and unattractive to believe? Are the former to oppose
truth with fallacious arguments and false assertions, while the latter are
unable to defend the truth or to refute falsehood? Shall the former stir
the minds of their hearers to error, terrify, sadden, rouse, and exhort in
glowing speech, while the latter are cold, slow, a{xd langu.id in the
defense of truth? Who is such a fool as to call this wisdom? Sx:ltct. ﬁ::;
art of eloquence standing between the two can persuade po
;::!y to eithe:q good or evil, why is no preparation 'made by good men
to fight for the truth when evil men are using th‘u art in the service
of wrong or error to gain their own vain and wicked ends?

Such are the words of the holy father Augustine. And naw,. then!
Does it really seem to you that this famous doctor is forbidding to
Christians and to those entering upon the way of God the study of

TT,
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Rhetoric, although it is the heritage of Cicero, the special weapon
of the heathen, their sword and spear? He saw in others and felt in
himself how easily scholars allow Grammar, Logic, and Rhetoric
) to make their way into theological truth. He saw how necessary

these are to beginners in order to learn and to understand the
sacred writings. He remembered what a protection they were to
him when he had fallen into the Manichaean heresy, how they had
saved him from remaining, through ignorance, in the error in
which he had been caught. He did not forget that the first glory

) of his salvation flashed upon him out of the darkness of Cicero, the

man whose language, as he himself says, was admired by almost
everyone—not so, however, his soull

That book of his called Hortensius contains an exhortation to philoso-
phy, and yet that book changed my whole attitude of mind and
‘ caused my prayers to turn to thee, O Lord, and changed my will and
my desire. The whole vain show became suddenly a vile thing to me,
I desired immortal wisdom with an incredible longing of the heart,
and 1 began to arise and return to thee,

All this Father Augustine said, and here you can see what fruit
our God, Creator and Redeemer, drew from out the filthy rubbish
of the heathen. So Augustine could not have taught that Christians
should be prohibited from things which he remembered by the
grace of God to his own salvation, things which he knew were not
merely an instrument but a summary of many truths and which
~ he had found a wall of defense for the truth, a weapon, a tool and

a sword of protection and victory when he had to fight for the faith
| or for the sacred writings. Who amid the audience of scholars would
desire the banishment of teaching by which he was profiting every

day and making progress more and more toward the truth he was
seeking?

Imagine for yourself a person well grounded in the trivium, that
is, in the literary studies; then let him enter on the study of Chris-
‘ tian doctrine and sacred literature at the same time with another

person untrained in those [preliminary] branches, and which do
you think would or ought to become steeped [in sacred learning])
the more rapidly, or the more completely, the trained man, or the
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24 SALUTATI!

crude and ignorant one? Finally, since the whole trivium is 2 way
and a mea:: not an end, and is planned so that through it we
become able to learn other things and not that we may rest in it,
is it not a preposterous and utterly ridiculous idea after the' end has
been reached to go back and work around to the go'al again? If,'as
you would have it, after we have learned what pcrt?ms to the t:alth
and have become well grounded therein, these {hterax:y] mbjecfs
are to be studied, tell me, 1 pray you, to whalu en;i? Is ﬂl‘t tfm' the;;
sakes? But are not an end in themselves. Is it that we m
;‘:gm fnrthett?hgut we shall already have passed the boundary
and left behind us the final goal of all learning!

I can see no reason for this opinion, my dear John, unless it were
that, finding you have not reached your goal, you follow the ex-
ample of men who have lost their way and have strayed from t‘he
true, straight, and well-worn path and so you turn back to the point
at which you wandered away. But enough of this! . . .

% PETRUS PAULUS
VERGERIUS, The Elder

Even the simplest circumstances of Vergerius' life have been
much disputed, but it ia now generally accepted that he was
born in Capo d'Istria in 1370, and died in Budapest in 1444.
He was educated in Padua and Florence, where he studied
Greek under the great Byzantine scholar Manuel Chrysoloras,
He appears to have been a doctor of law, medicine, and philos-
ophy, and he served for some years as professor of logic in
the University of Padua. He was familiar with the major intel-
lectual developments of his time, and accepted elements of
both humanism and scholasticism. After 1405, Vergerius be-
came increasingly involved in ecclesiastical questions, and
Played an active role at the councils of Constance and Basle.
He then entered the service of the Emperor, in which he seems
to have remained for the rest of his life.

The treatise De Ingenuis Moribus (“concerning excellent
traits”) probably was written between 1400 and 14012, Not only
one of the first educational treatises produced by a humanist
writer, it was also one of the most influential. It survives in
many manuscripts, went through many printed editions, and
was widely known and respected well into the sixteenth cen-
tury. The work is addressed to Ubertinus, the young son of
Francesco Carrara, the lord of Padua, and it succinctly sum-
marizes the educational ideals that came 10 be fostered in the
humanistic schools attached to Northern Italian princely courts
during this period. Many of the characteristic themes of hu-
manist educational thought emerge here—the relationship
of arms and learning, the importance of physical as well as
mental development, the need for a familiarity with all of the
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